


DEDICATED

TO

ALL THE SEEKERS OF TRUTH



2
ABOUT THE AUTHOR
Narayanalakshmi
Narayanalakshmi (Shubhalakshmi), an ascetic spent most of her life in the Himalayan terrain,
engaged in the penance of knowledge. She is well-versed in all philosophies and is a scholar in

Sanskrit language. Her mission in life is to retrieve the lost knowledge of the ancient Rishis and
offer it unblemished to all the seekers of the Truth. She is from Bangalore, Karnataka, India.



CHAPTER NINETEEN

VASISHTA IS WORRIED ABOUT RAMA’S LACK OF UNDERSTANDING

T

Rama spoke
HITged [EUq W g80dd [T, $d TAfRATRITRERURT: FEIEH 3fd AT AGleAd| (39.01)

If this is the way everything is, if only the ‘Supreme Brahman’ is there, how did the Creation which
is like the picture appearing on a non-canvas, come into being? Explain Hey Mahaatman!

afasaa

Vasishta spoke
TSI SRldedAdeATadd JEATCHAATbaTEATHdT: ABAT SATOT TT= | (39.02)

HedAdcd fgcadhcdAdhedAdcddedcdiATd | (39.03) dTd Add|

Hey Raajaputra! The ‘Principle of Brahman’ alone rotates all this, because it is all powerful.
Therefore, all the powers are observed as existing in Brahman alone-

like, the real, unreal; two-ness, oneness, many-ness; beginning ness, end-ness etc.

‘That’; and nothing else!

TUT STRIASTARMT SeaTHIGedld ARG ciIeuhed Teafd| dU1 Rgafe Rearea
FaT: AT FAFGAIAFSAAAG AT gafa [Rafd seafa f@oafa afa) 04,05)

The ‘waters in the ocean’ playfully jump about, taking on various forms, exhibit themselves in varieties
of forms (like waves, whirlpools etc), and get revealed in various manners (without any cause, but as the very

nature of the ocean). In the same manner, the ‘Jeeva-mind entity’ that is ‘dense with awareness-essence’,
gathers up all the powers which make possible ‘the actions based on Vaasanaas that fill the mind’ through
the cognizing faculty; and exhibits itself (as somebody experiencing the Vaasanaa-field), supports the perceived;
produces the perceived; and throws it away when moving off as another Vaasanaa-field. So it is.

FAUTAG Sl FANAAFA T FHION v cufaseronsias| (39.06)
lepTcigurTied ARFAMRTAIgecTe Tedfdl Ud Hdd disIm 3d AR (39.07)

For all the Jeevas, whatever is perceived all around them, all the objects rise continuously from the
Reality-state alone (from within themselves) (at each agitation of the mind).

They rise up from the ‘emptiness state of Reality (as the potential states to be experienced)’ and dissolve off
into that emptiness alone; are made of that awareness alone;

similar to the ‘waves that rise up and dissolve off into the ocean’ are the ‘ocean-forms’ only.

T

Rama spoke

HITGTAATAITEAT AT Tthel Wedd ATFATAHATTSIH| (39.08)

Hey Bhagavan! What words you spoke now, sound very subtle and abstract.
I am not able to grasp the essence of your words.

T freTdidaT:wBfeeaqi sElded, Fa HSIRT doatl TarIARIT aaatw=r|

Where forth is the ‘Principle of Brahman that is beyond the grasp of the five senses and the mind’,

where forth the ‘the statement made of contradictory ideas’ (coined out of contradictory words like the fire is

cold or water is burning, and so on) - that the ‘panorama of objects that are seen as momentary in the world’
rise from ‘that alone’.

Ife IRIARHAT R Aufdaedead deaedad Hidaedd | (39.09)

If this ‘image-based world’ has fallen out of the (formless) Brahman, then it should be similar to that alone.
AT TEATSSIAT | TR Ta HTd | TUT SUEIT: JIUcqey: HEATCHEAA]| (39.10,11)

Whatever comes out of anything should be similar to the original; like the light from the light; man from
the man; and plant from the plant.




It fafdermacnrd Afdertaaa sfaacadl (39.12)
If anything comes out of the changeless, then that also should be changeless only.
3Adceafait ecHaEdicashelshtd WHAET AT DhelShIUld: |

Therefore, it is not logical to suppose that this ‘faulty phenomenon’ can come out of the ‘Supreme
taintless Parameshvara the Chit-essence’” which is entirely of a different nature!
SCAThUY  HITdTesIel aeard | (39.13)
Hearing Rama’s words, Brahmarshi Vasishta spoke like this.

ldE FRud a1 AeaTdle AaRaRsIaaoRFe: e FgRfa A 1 (39.14)
fgir weuadg a Ygge faua geraAmEed dgaivugaERa IAT| (39.15)

Brahman alone (as the understanding awareness of itself) exists as all these names; there exists nothing else
as any taint. The ‘waters of the ocean’ alone burst forth as ‘hosts of fierce waves’ and not as ‘dust’!
A ‘second reality other than Brahman’ does not exist even in imagination, Hey Rama!

Other than heat, there is nothing else in the fire!

JAET™

Rama spoke
@ w81 éee, ool Q@I S, IEUEdAe sered afdy a=e ddl (39.16)
Brahman-state is without pain and without duality.
The world coming out of Brahman is filled with pain. I still do not grasp your words.

ak*ﬁlia;%a”a
Vaalmiki spoke
gcgeh dF AU RieqarArg Iaar afas fiAande Taaedue=| (39.17)

When Rama spoke like this, Vasishta the greatest among the Munis, started to ponder as to, how to
make Rama understand the Truth.

VASISHTA PONDERS LIKE THIS
W IeraArTdr Ay dafed Afa: fFRfeasrear umar vea 98 awgfal (39.18)

Rama’s intellect has still not expanded fully now (to grasp the subtle truths).
However, his mind has attained purity (through dispassion and discrimination) and yet is pushed away
from the subtle-essence of the talks.

A FGUAAAETET AdRaEy SAd: A& IR JAaey fadehd:
d PRchEIIRIN ARed faareafa e | (19,20)

Only a person whose mind is mature in knowledge, who is able to experience the inner state of
Reality, and has gone beyond the instructions about liberation through his understanding,
will not find any fault in any object or in any such words also (as instructed by me) (and will understand

the subtle truths without any objection) since he will be in the ‘state of Knowledge’ that sees no divisions.
(Rama has not attained that level of realization yet.)

Aldeairh o [AAfed dadcAy I9d:| (20)

However, Raaghava at this stage of understanding (where he is not attracted towards the world-objects and
not able to experience the Brahmans-state also) will not rest, till he is given the right explanation.

HIG U Adeed & Merd,

The statement uttered previously that ‘everything rises fiom Brahman and dissolves into 1t’

will not be understood in the right way.

TITTIT HIITERM HATAY AT (39.21)

(E9TIA FHFTId 3TEITTIIG Ffiadcitad ar 'goFl=T - allows the perception-states to rise without control, makes them
established as real or keeps them alive as real)

He will indeed get pushed towards ruin (because he is still stuck to the the ‘half-evolved state’ of realization, where
there is ‘dispassion towards the world, and yet there is no comprehension of subtle Brahman-state, which will force him to run




away from the life-situations); because of viewing the ‘perceived phenomenon’ as the field of experience only
(as opposed to Brahman-state).

W T JATAE Aol AfAead,

Only if a man has the experience of the ‘state of Reality’, he will not entertain the desire for the

sense-objects, (with the thorough understanding of the non-existence of the perceived phenomenon).

(Rama is not still able to let go of the reality of the world, and feels averse to his situation in life, and will not perform his
duties as prescribed, or if there is still some Vaasanaa left back for the worldly things, he will lose control over the mind,
and drown in the pleasures.)

ad s Rged: @l AT aad| (39.22)

‘Everything is Brahman-state only’; this conclusion has to be proved slowly in time through some more
instructions.

et AACHURIO: Ry fauderarcadfde ser JeecafAfd addl (39.23)

In the beginning stage of the spiritual practice, the student’s mind should be purified by making him
develop the qualities of quiescence, self-control etc. After that only, he must be instructed that -
‘Everything is Brahman, and you are also the pure state of Brahman’.

HAEAIUIEET F4 sRifd A agd FAeeRaaroy ¥ o fafaaifaa: | (39.24)

If the teacher instructs a half-enlightened ignorant student, ‘A// this is Brahman’, then he is pushing
him into ‘great networks of hells’.

Ugees: UENuHNeoEd [ARIW: aecaiaaideiafa g af Aelcd:| (39.25)

Only a student whose intellect can grasp the ‘Truth’ and who has left off the hankering after the sense-
pleasures (by not seeing any object as real), is free of conceptions, and can be taught that there exists not the
dirt of Avidyaa at all.

e I T: AT gArEIfafadedl: § Ud JAh Id Arderdacerasd| (39.26)

If (without understanding the intellectual level of the student) the senseless foolish teacher instructs a student
without testing his intellectual level, then he will indeed stay in the hell for sure, till the dissolution
times.’ (Wrong guidance is also wrong.)

dTeA I TehodTT

Vaalmiki spoke
gfd dfRecy seraaeafafdug: adara HAAe afdsr qfAsERT:| (39.27)
Having thought like this, the ‘Great Muni Vasishta, the Sun of Knowledge shining on the Earth,
the Dispeller of the darkness called ignorance’, addressed Rama.

afasa

Vasishta spoke
heISheheldl SEIUITEd AT areTy, fglederel awhed Tad I Jd, (28)

sTeT FaRITh Ay Fdard FateRdfd| (39.29)

Hey Taintless one! Whether Brahman is tainted or not (by appearing as the world appearance), I will explain to
you at the end of the discourse.

Only at that time, you will be able to understand that ‘Brahman is all-powertiil, all-pervading and exists in
everything’, and you will also realize that 7/ (Brahman) alone am all’.

JdegolforT: TRIfy Rar aFgar forar Jaded:, Jeadl ddecadcd Ial J3dfed,
ddarear IFAEEFEASTT AT 59, WA Vegolllold! -

ge ¢ PHfd, U T °g¢ I, 3Tl odl SIddid 3R deddhcle degadad,
oTATAUHUGATT HeUUTGUY IAEceh i,

T PAAFARIUIT I 3T, (30)

dfeaa Sorfa #iasafd IR Hedadr SR Saafd,




ATTBRGSAHT A WIde Agdid, (31)

IeIdAINRSTS [AYTSIASiadg Hao <atd faarafal (32)

You have seen how the magicians perform various illusory acts, making the real into unreal and
the unreal into real. Likewise, the ‘Reality state of Aatman essence’, itself being non-deluded,
deludes as it were; and like a great magician -

turns the pot into a cloth; cloth into a pot;

produces the creeper in the stone, like the gardens in the Golden Mountain of Meru;

produces the stone in a creeper like clusters of jewels blossoming on the Kalpa tree;

produces a forest in the sky like the illusory gardens of the Gandharvas;

creates city-like structures in the future-sky through conception;

makes the whole sky dark like collirium, and puts it above the Earth;

like placing hosts of pretty women inside the illusory palace of the Gandharva king, it places the sky
(filled with beautiful stars, moon and sun) above the Earth-pedestal.

ThgpeeatarpRufaideafde fhugied Serfa diasafa ar gl (39.33)

Whatever is there in the Jagat at present, in the future or in the past, is like the colourless sky looking

colourful by getting reflected on the floors studded with the gems.
(Everything that you perceive is just the emptiness of Chit reflected in the varieties of minds.)

TEA caheal fafREdEc Agdafdl (39.34)

All this is the expressive nature of the Ishvara (Reality-state).
He alone makes a show of all this, by taking on various forms.

IR FEAT FIF JAUT GHIADBAIE avg faad sfa
ATATGUTANTIEHAIAT & arsa@:l A (39.35)

When it has been stated that ‘whenever, wherever, anything, in whatever manner, howsoever, occurs,
all that 1s there 1s - the ‘One second-less Brahman’, what is there to be happy or sad or be surprised
about anything, Hey Rama?

AT Fad YidAdT TATdTH| (39.36)
Always the ‘steady-minded one’ should have equanimity in the mind.

frrgrgTATeTfanRar Faaafededsar d e T=aidl (39.37)

A ‘Knower who is endowed with equanimity’ does not ever attain the faulty states of ‘surprise,
arrogance, illusion, happiness, and intolerance’ (for he sees Brahman alone rising as all the perception-states).

Hdaa qerepreara T & Serfad gar geaed| (39.38)

When the equanimity is not lost, then the ‘varieties of scenes in the world, that are bound by the space
and time measures, are perceived ’ as if rising through some magical trick (as beyond logic).

TAT FHIATATEEICHT T TTAT BT F lcledd] TaEBATT PR 3T | (39.39)

‘Aatman of such creative nature’ does not (like the ordinary magician) create something and destroy
something with any effort, similar to the ocean which does create the waves or destroy them with effort.

5 afe &R ga gd uc 39 AR U 39 ey ¢ 3T UARHCHAT TEUAT: AT

UehedTARTAT egaigdedsialiaddda aisarad| (39.40)

However, like the ghee coming out of milk, like the pot coming out of clay, like the cloth coming out
of the threads, like the tree coming out of the seed- the ‘powers existing in the Aatman’ express out
and are perceived in the world (by itself) (without any doership).

However, everything is uncreated only, like the waves in the ocean.

AT BiRchdT J HiPT J AR (39.41)

There is no one who creates; no one who experiences; no one who perishes.

SIdHATHAD FNAI0T fAHY FATAcAT [Acaadsed fasfa acda duaal (39.42)

Since this ‘principle of Aatman’ remains as the ‘witness consciousness’ - which is -




‘bereft of all afflictions, staying equally in everything, without any perturbations ever’,
this ‘world phenomenon’ occurs in this manner (as supported by it). [‘That ‘is’; and so ‘this appears as if it is’.]

afd & garelle: cgdh 3 gl 9fd QU saTAlG: Ead: HUFd ST (39.43)
Like the light when the lamp is there; like the day when the Sun is there; like the fragrance when

the flower is there; the world appears by itself (in the presence of the witness-state).
[‘Reality is indescribable, and is beyond the reach of terms like ‘real’ and ‘unreal’.]

ITHTHATIAIG UREIT Ud T Teg: FARUREAD  HelHGATRATH| (39.44)

Whatever is seen all around is appearance only.
It is neither real nor unreal, similar to the movement of the wind.

fAcivaca Smrdar T8 qendar Herareeddl fAaTear ga: &l Harar ar AR

H ddel BelAcHher: halGedydel: halluauheEdRe 5d AT | (39.45)

The ‘Supremacy (Bhagavaan)’, actually remains untainted by the perceived phenomena of the world.
He makes again whatever has perished; destroys whatever is already made. He, for the hosts of worlds,

is like the ‘sky’ for the ‘stars which look like heaps of flowers scattered across the sky’, where the stars
are sometimes seen, sometimes seen only a little; sometimes not seen at all.

AT & dgeg AcANd IaTcA:, HY AT dg&d FAIcHHd ISIcH:, (46)

‘That object which does not have the essence of Aatman’ indeed perishes!
How can that which has the ‘essence of Aatman’ perish ever? (So, nothing can perish at all).

S od dgEg ACHHT FeTcHe:, S O dgeq FeHHd Talcd=: (47)

‘That object which does not have the essence of Aatman’ cannot be produced at all.

That object which has the ‘essence of Aatman’ alone can be produced.
(So, everything that is there is the imperishable Aatman alone.)

hY Tl TEATCEATHHT TSTHA: | (39.48)

How can that which has the ‘essence of Aatman’ be produced at all (as another thing)?
(So, nothing is produced at all as different from the Aatman.)

TEATCHATHATAGRATCSIEIVT: HIUGTATATHTIH: | (39.49)

Therefore, since Brahman alone is the essence of all the objects that are known,

all these objects rise by the ‘power of Knowledge’ only.

[Whatever is experienced by anyone as some world-scene with objects and people, rises from within only, from the
Chit-essence only (the existence-awareness in all), as Bodha (understanding of information, and also the information)
filtered through the tainted screen of Vaasanaas, and appears as a world outside.

A Brahman-Knower, who is without Vaasanaas, sees Brahman alone rising from Brahman as the world-scene, as seen

by Brahman. A Knower is just the ‘Vision of Brahman’ and not a person as such. He is the ‘eye of Brahman’ seeing itself.]

HIANUNAT T AVHIARUTHABITRAITIAGTT dedelled TedATd de]

ATHEHEDUT TATTAYHTABAIRB AT HRATE: FHRAEATT FARGA:| (39.50)

For those who have descended down (as the Jeevas made of the pile of Vaasanaas), at the very moment of
their descent, ‘Absence of knowledge (Avidyaa)’ occurs (being blocked by the Vaasanaas).

The very same ignorance (of the Truth) becomes affirmed.

Following that, the ‘Tree of Samsaara’ grows enormously with its hundred thousand trunks, filled
with various types of fruits of good and bad results, growing on its abundant branches.

IAMHESIRATPI Talerd g-@ETFTTUHN: Teoliad SRIGGAT JoUMTATHR
FIRIAYGETATCHATAIS Tea TIdPIEAT Hehecd faee arumia: TdATiGdI=ATad:| (51)

Cutting off the ‘Samsaara-tree’- which is filled all over with clusters of desire-blossoms, giving out
bad fruits; filled with sprouts namely experiences of terrible sutterings and pains; covered with
flowers of old age; looking splendid with the entwined creeper of “Trshnaa’ (thirst for pleasures); and
which is binding you- - with the ‘axe of discrimination’, you roam about here freely like the ‘chief
of elephants released from the pillar to which he was tied’.




